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The pieces of Cyril here. 

ed in MS B.M. add. 14,557 (for fu 
duction to the volume containing the 
period after the Council of Ephesus ( 
and subsequent rapprochement with, John o 
Their contents we briefly now summarize. | 


a) The Letter on the Nicene Creed [written A.D. 498] — 

This is a short doctrinal treatise cast in the form of a lette 
ed to certain named clergy and more generally to the 1 
Cyril’s theme is that the Nicene Creed rightly int 
tion of Nestorianism. N 

After complimenting his recipients on their desire 
teaching and discoursing upon the necessity for ri 
he affirms the infallibility and inspiration of the d 
[S 4]. However, this Creed has received a heretical and d 
terpretation at the hands of Nestorians. and Cyril propose: 
its true significance [$$ 5-6]. There follows the 8 
and a line by line exposition of it. §§ 8-12 treat of the Godhe 
Creation; 58 13-29 of the “economy” ie. God's plan of 
through the incarnation of the Son. A wide variety of s 
from the Old and New Testaments attest the real incar 
one, unique and self-identical Son of God. Proclus o 
striking words are also quoted [§ 29]. The doctrine of 
briefly touched on in the Creed, is treated with a n 
vity [3 30]. The letter concludes with an exhortation to avoid the ı 
inventions of Nestorius and Theodore and to follow the mind 
holy fathers and the tradition of Scripture [$ 31]. 


b) The Letter to Acacius of Melitene [written probably 
ning of A.D. 433] , $ 

The letter to Acacius contains Cyril's account and. 3 
doctrinal understanding he has reached with the Ori 


those who supported John of Antioch. 1t opens with. 













n to describe the events of the Spring of 432, 

oy cud had been advised that the schism between 

and Cyril could only be ended by the decision of John to anathe- 

ize Nestorius and by Cyril's agreeing to overlook the insult done 
him by John's Council at Ephesus [$ 2]. х 

Aristolaus the tribune was dispatched by the Emperor's orders to 
the Orientals to convey his decision. They persuaded Acacius of Beroea 
to write to Cyril in the same terms. Cyril found their stipulations too 
demanding, requiring him to recant his anti-Nestorian polemics and to 
follow only the Nicene Faith. Cyril declared that as for the Nicene Faith 
he does follow it and that, so far as his writings against Nestorius are 
concerned, they were soundly based. For their part the Orientals must 
anathematize Nestorius's doctrine, acknowledge his deposition and 
consent to the appointment of Nestorius's successor, Maximian [5 3]. 

Paul of Emesa was now sent to Cyril with a letter from John of An- 
tioch more provocative than persuasive. He paid no attention to it and 
the excuse of Christian zeal he treated with contempt. It was not enough 
that Paul (as representative of the Orientals) should anathematize 
Nestorius — the Orientals must do it as a body including John of 
Antioch. This having ocurred, the controversy was brought to an end 
[$4]. 

Cyril goes on now to explain that this reconciliation involves him in 
no departure from his previously expressed views [$$ 5-6]. The Sta- 
tement of Faith accepted by the two parties involves no departure 
from, or addition to, the Faith of Nicaea, and is quite different from 
the blasphemies of Nestorius [$$ 7-8]. Nestorius clearly confesses two 
Sons and denies the title “Mother of God" to the Blessed Virgin Mary, 
whereas it is clear that the Orientals acknowledge the one Son, con- 
substantial with the Father in his Godhead and with us in his manhood, 
and the Virgin as the "Mother of God" [$$ 9-11]. At the level of specu- 
lation, two mutually dissimilar natures pror to the incarnation are 






the dividing them Out into two distinct persons. At the level of specu- 
lation, he reiterates, there are two realities unconfusedly conjoined, but 















Christ's Godhead, those pertaining д 
pertaining jointly to both. Such a di 
dual personality in Christ and, moreover, the 
the Holy Virgin as “Mother of God” — all of 
torianism [9$ 16-18]. The Orientals are moved to mal 
by anxiety to avoid Arianism [§ 19]. As for the 2 
of Antioch that Cyril has publicly taught a disti t 
а corresponding personal distinction in the : 
for the other charge that his christology is Arian or o 
firmly rejects them. He recognizes a distinction in our 
because he is at once God and Man [$20]. The doctrine of А: ча 
аз expressed in his letter to Epictetus (where the true. of the let- 
ter is preserved) faithfully expresses the traditional О : do 
Philip of Rome's letter reporting Xystus's disagreement 
clusions of the Council of Ephesus is to be disregarded а 
purporting to be his and declaring a change of heart 
[$22]. r Ee 
€) The First Letter to Succenus [written c. AD. 433435] 0 
il opens with the usual compliments and an na — 
ovn роб i d tid Ss MN sked 
we are to use the formula "two natures" of Christ. Diodore and 
rius, says Cyril, think of two "Sons", one human and 
joined in a moral union such that to the human 
attributes of the divine. Nestorius's denial of the 
Blessed Virgin Mary, arising out of his distinction 
human attributes as used ma New Testament, > : 
duality he feigns to shun. з doctrine, ine, instead, н 
of the eternal Word, no cnt ОНС i 
body as we are [$$ 2-4]. It is not Apollinarianism to speak c 
Son, who, while remaining one and the same, acquired the 
of humanity including mentality; human and divine in 
fused but distinguishable ($$ 5-5] in the same way as. 
are in the human person i.e. as conceptually 






















teal зву [5 7. Christ's body, the vehicle of pain in his earthly minis- 
try. was glorified at the Resurrection ; it acquired man s pristine quali- 
ties, became supra-human and in a sense divine; but it was not, and 
could not be, changed into deity [§§ 8-10). 

With this letter Cyril sends a copy of Athanasius's Ad Epictetum 
free from Nestorian falsifications, and two other works prove his unwa- 
vering stand against Nestorius [$$ 11-12]. 

d) The Second Letter to Succensus [written sometime after the pre- 
vious letter] 


Cyril deals with four objections raised by Succensus To the objection 
that “а sing nate nature of the We 





n implies the Word’s suffer. 
ing, he answers that it is the assumed element w hich suffered, the Word 
remaining impassible [§ 





2]. Moreover (second objection), it implies no 
reduction in the human nature thr ugh absorption in the divine for each 
remains distinct in the union [$ 3]. The third objec 


tion is more compli- 
cated and must be taken to continue th 


previous argument. It asks 
уе at once fully man and fully God if there is 
о talk of the single 
full manhood (single nature 
rings. The continuing human 


how the same Christ can | 





no cont 





ng human nature. ( yril answers that 
f the Word is to imply 
would not) and to this belong the suf 
nature is not a distinct human individual as the Nestori 
[$4]. The last problem concerns Christ's sufferings again. If they were 
rational and voluntary they imply Christ's full humanity and hence 
two continuing indivisible natures True, says Cyril, but the two do 


not constitute two individual beings in a moral unity. The duality is 
simply conceptual ($ 5] : Е 





incarnate 








ans suppose 


е) The Letter to Eulogius [ 


written A.D. 433] 
Cyril writes to his envoy 


at Constantino 
la of reunion between 


5 Cyril. “Two na. 
get rid of the sus, 


































The procedure adopted in editing Ње 
Introduction to the volume containing the 
also set out there on pp. 1x ff some of the pecu 
between the original Greek text and its Syriac tr: 
Syriac translator may be presumed to have had before | 
ferent from that established by Schwartz we have noted th 
apparatus to the text. In the notes to the English tran 
attention to particular points in respect of the Syriac : 
apparent following of a different. Greek text fromany! known 
omissions, additions, idiosyncratic renderings, mistran ӯ 
on. In the case of the translation of the Letter on the Nicene Ores 


is qv 


two Letters to Succensus and that to Eulogius, these am 
à certain claim to be complete i.e. all significant variations in 
riac translation have been noted. In the case, though, of the 
Acacius of Melitene to have included all the points at which: 
lation into Syriac varies from the original would almost lu 
the reprinting of the whole of Schwartz's text. We have co 
selves here to indicating the most striking points (see discussion. abo 

Our English translation keeps closely to the Syriae text. We 
that it represents the understanding that a native Greek-less spea 
Syriac might have of the originals rri 2 those who LC 
acquaint themselves with the writings o! candri : 
beet advised in the first instance to consult the original text. T! b 
lation will have served its purpose if it clarifies not Cyril himself b " 
non-Chaleedonian Syriac interpretation of Cyril, an i retation — 
which has claim to a certain importance in its own right. As ae 
said, the translation is fairly literal so far as the English language per 
mits. Words or phrases necessary to complete the sense, bi 
word for word counterpart in the Syriac text, have been 
square brackets, Both Syriac text and English ғ 
Schwartz's paragraph numbering. 

In vip) quotations and allusions we follow : 
Biblical translation. Our Syriae translators appear · 
echo the New Testament Peshitta bere 
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SELECT BIBLIOGRAPHY 


The following list of works is no 
only mention major works of imme 


edited. 


t intended to be exhaustive; we 
diate relevance to the pieces here 


І. For the historical background to these letters the reader is advised 
to consult the standard Church histories, histories of doctrine, ency- 
clopedia articles and patrologies. The following m 
gled out as especially useful: 
Histoire de l'église, vol. 4 - De la mort de Théodose à l'élection de Gré- 
goire le Grand by P. рк LABRIOLLE and others in the series of vols 
ed. A. Fliche and V. Martin (Paris, 1948). 
The various prefaces scattered throughout E. Scawarrz’s 4.0.0., 


Schriften (Berlin, 1938-60), his 
- d. Wiss. in Wien, Phil.-hist, Kl, 
» are of the highest importance 


MONT's Mémoires pour servir à 
des siz premiers siècles (Paris, 1709), though old, 


ay perhaps be sin- 


useri; the В 
h чр (London, 18711), ad, loc. visi. sess 
BEDJAN, Nestorius, le livre de Héraclide de Da li 
(Pei T mas... avec plusieurs 








. G.M. pe Durano, Deuz Dial 


. А. Van Rory, “Deux 


Ае" in Revue d'histoire 
tiennes, No. 97] (Paris, 1964), 


Evéque de Diocésarée & Saint Cyrille 
vol. 55 (1942), pp. 87-92, 
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*ON THE SYMBOL ОЕ: 











































1. Greetings in our? Lord from Cyril to th 
Anastasius, Alexander, Martinian, John and Pai 
5 nius ? the deacon; and the rest of the h f east 
ses, and to those who practise monastic d 
rooted in the faith of God. Ais 
Your studiousness and diligence, ды friends, “> 
extraordinarily estimable 4 and I deelare it is 3 - Г 
10 praise °. For how could one fail particularly to de ire * t] 
should yearn for divine teachings and should be dil 
correct course of the divine Faith?" For it is a b 
endlessly long life *, and diligence in these m 
warded. For our Lord Jesus Christ at one point said 
15 who is in heaven: “This is eternal life: that they 
sole, true God and Jesus Christ whom thou hast sent” е. 
2. For the Faith, correct and irreproachable, po ї 
which comes from good works, fills us with all good 
us worthy ? of excellent glory. But brilliance of с 
20 which is shown to be isolated from ? correct doctrines an 
Faith, is, I think, never at all of profit to man's soul. Fo 
is dead without works 4, so we assert that the converse 
Therefore, let the Faith’s truth 5 shine out together * 
your noble* lives. For in this way we are made per 
26 with the law of all-wise Moses. For he said: “Tho 
fore the Lord thy God” *. But as for those who, ot 
reluctant to acquire correct faith and want to preen | 
humility of their behaviour, they are like someone w 
has a fair appearance but they possess a m < 


1 ! Gk, lacks “ош”. — 2 Magiug. — ? Gk. 
5 "praise" -Абуо. — * “Particularly to desire à 
cpa Soyuárov, — * Om. waxopias. —? John IT. о 9 

2 1 "beauty" -фолдрётута (om. суибророь). — * “we 
from" -4ногробоа. — * James 2:20. “truth” ~ 
— 7 “perfect” -dpr. — 9 Deuteronomy 18: 
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telleotual judgement *. The result is that what was spoken by God 
through the voice of Jeremiah to the mother of the Jows (Jerusalem, 
I mean) will apply to them: "Behold thine eyes are not straight !*, nor 
is thine heart good" и, 

3, First and foremost, then, let us get a sound mind and a recollection 5 
of the divine Scripture which cries out and says: "Let thine eyes see the 
straight path", Now correot vision, on the part of the eyes hidden with- 
in, occurs when it is able to consider as clearly and as narrowly ? as it 
can, the words spoken of God. For we see ‘in a glass’, and know ‘figu- 
ratively', ‘in part», Yet he who reveals deep things out of darkness sheds 10 
the light of truth on those who have a mind to receive true knowledge 
about him, We ought, then, to cast ourselves down before God, saying 
“Lighten mine eyes, that I sleep not unto death" +, For our slipping 
from the straight path of divine doctrine ^ is clearly none other than 


‘sleeping unto death’, Now we lapse from the truth when we do not fol- 15 
low the divine Scriptures *, but turn our mental gaze ? either to a dis 
reputable preference, or to the propensity of persons who do not keep 
a straight path to the Faith, and [s0] we are convicted before [all] the 
other things of injuring our own souls. 

4 Let us then, who have the care of the truth, follow what has seemed 20 
good to the divine message which “those who were from the beginning 

+ р. 3 spectators and ministers of the word" 1 handed down to us * through the 
Holy Ghost. Their footsteps it was that our glorious fathers also en- 
deavoured to follow, they who assembled some time at Nicea and defin- 
ed the august and oecumenical symbol, Their companion, too, in coun- 25 
cil was Christ, for he said: “Where two or three are gathered in my 
name, there am I in their midst" *, For how can it be doubted that 
Christ was, unseen, the president of the whole mighty and holy synod, 
where з the confession of the Faith, pure and spotless, was laid down 
like an unshakeable base and immovable foundation for men through- 30 
out the earth ! Or * how could Christ have been absent if he is, as wise 
Paul says, the one who laid it down +? For he said: “Other foundation 
? о judgement" -räv финти». — 10 Gk. (LXX) lacks "straight", — 

Jeremiah 22:17, 
31 Proverbs 4.85. — 9 "narrowly" lit. “ < : 
Vu Rr. раванне om, md аль “an dig” 

> Tay dep Soypdraw. — * "divine soriptures" - rats Beonvedorous рефе, arn обе 

mental gaze” - và; ig davrdv Siavolas dmorduovr рева 

ў ponds. 
4. ! Luke 1:2, — а Matthow 18:20. — * Gk. lacks "where", — 4 «Iro. — вам 
flown" - so apparently Syr.; Gk. Baudos (translator read бералат). 









can no man lay exe 
Faith laid down and def; 
fathers and pastors of the laity, | 
seorators of the mysteries т, preserve 
5 possible to perceive any occurrence: 
matters necessarily requisite 
symbols, those they produced touch! |y 
for the reproof and abolition of all heresies» 
edness and for the confirmation and security: 
10 straight path to the Faith, on whom the star: 
dawn, has risen and day dawned (a8 the 
the grace of the Holy Ghost has filled with the 
5. But seeing that your Reverences have 
are perverting the meaning of the words contained 
15 either through not understanding it aright or beca 
becoming attached to the pamphlets of certain pec 
carried away to a ‘reprobate mind’, it has therefore 
be necessary and appropriate that I should compose a iscours 
on these matters and explain correctly the symbol's meanin 
20 you cursorily the view reached by me. And we follow 
confession and mind 1 of the holy fathers, in [i 
swervingly what was asserted by them. For just now. 
the one assembled by God's will at Ephesus I mean, 
curately condemned * Nestorius’ wicked opinion, and 
26 ties з of others, whether his successors or predecessors, who: 
opinion (an opinion which they have had the y 
or in writing) it has condemned along with him, | 
them one and the same sentence. For inasmuch as a 
was condemned for these impious verbal novelties, it v 
80to trouble themselves further over any individual 
over their heresy as a whole, that is to say the whole s 
fabricated against the Church's oot 
"two sons’, by dividing the indivisible, and i 
on the charge of man-worship % For the 
35 superior spirits worship with us ot ops Lore 
* 1 Corinthians 3:11. — jverayoyol. — Om, rdv ma 
5 1 “confession and mind" -duadoylaus ve xal бам 
condemned” - dalav «ol. акр xareeynodoa riv сма 
read : xawogwrias. — 4 “to troublo themselves fürthes 
„ао (civ. — * “trustworthy doctrine" = «leq. 
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6. Now in order that people should not be ignorant, of the holy fa- 
thers’ minds (that is to say the meaning of the symbol of the Faith 
which obtains and is preached in all God's churches) I set it out in the 
memoranda of the affairs transacted there, so that those who read the 
memoranda might know the proper way to understand the holy fathers’ 6 
confession, that is to say * the clear and orthodox symbol of the 
Faith'. And I think your charities will also have read the book we 
wrote on these same matter 





o, as I have just said, after again setting 
nt treatise, I am going to turn back 
with God's aid, to what is necessary for explaining clearly each of the 10 





out the symbol? in this pr 





propositions in it. For I am conscious of what was written by glorious 
Peter 3: “Ве ready always to make your defence to ev 
you for an explanation of the faith you have" 4. 





ryone who asks 


The Symbol of the Faith 


7. We believe in one God, the Father almighty, maker of all things 15 
visible and invisible. And in one Lord Jesus Christ, the Son of God, 
the Only-begotten who was begotten from the Father, that is, from the 
Father's substance, God from God, light from light, very God from 
very God, who was begotten not made, of one substance with the Fa- 
ther, through whom all things were made, things in heaven and things 20 
on earth, who because of us men and because of our salvation came 
down and was incarnate and made man and suffered ! and rose on the 
third day and ascended to heaven and is coming to judge the living and 
the dead, And in the Holy Ghost. But those who say: “There was when 
he was not," and “Before he was begotten he was not”, and that “he 25 
was made from nothing" or assert that “The Son of God is of a dif- 
ferent hypostasis or substance," or is mutable or alterable - [these] the 
Apostolie and Catholic Church anathematizes. | 

8 They declared: “We believe in one God,” and shook from their 
foundations all the doctrines of the heathen, those who “by asserting 30 
that they were wise, have made fools of themselves and have changed 
the glory of the incorruptible God for the likeness of corruptible mani 
of birds, of quadrupeds and reptiles” 1. And they worshipped * ‘orea- 


rò dxpaupués ris iplis moras 
= yeypadóra. 


6 1 “tho clear and orthodox symbol of the Faith” - ) 
JavBoloy — ® Om. ёп вит. — ? "what was written by glorious Peter’ 
„. rv паво@циою Ilérpov — 4 1 Poter 3:15. 

7 1 Margin adds: “and died" 

8 ! Romans 1:22f. 





tures besides the c 
world’ and supposed that 
fore, for the abolition of the er 
God, following throughout the dis 
5 beauty of the truth to all under heaven = 
did by saying plainly: “Hear, О Israel, 
Lord" з. And the Master of all and Creator him 
shalt have no other gods but me" *. And again he d 
of the holy prophets: “I am the first God and Т am 

10 there is none but me" *, It was a fine thing, then, that 
too spoke of believing in one God, when they were r 
the faith, the need to think and assert that there is one, and 
God in nature and truth. 

9. And they also call him “Father Almighty", so that along? 

15 Father might enter in the indication of the Son, who is, in tr 
substantially, the one in virtue of whom he is Father. If he 
become Father in time, he has however been * eternally what he is 
is to say Father [one] who exists far removed ? from all that is ere 
in exalted heights, For the fact of holding sway *, of being Lord of all, 

20 brings him especial * and peerless glory. Й 
10. And they say, "all things were created by him, things in heay- 
en and things on earth", so that from this too may be understood the — — 
fact that he has no kinship with the whole creation. For there is no — 
comparison between the renown ! of the Creator and that of the Crea- 

25 ture, that of the uncreated and that of the created, that of the nature 
under the yoke and bondage, and that of him who is made resplendent р 
with imperial honours and is possessed of divine, supra-mundane glory. | 
1. *And in mentioning the Son, in order that they may not be sup- * p. 7 
posed to be appointing to him а common title which is frequently *ap- 

30 plied to us also (for we too are called ‘sons’) they clearly state the means 

whereby it is possible to see the glory, transcending creation, of the na- 






































2 Gk. jov. — 3 Deuteronomy 6:4, —4 Om, wou — Exodus 20:3. — 4 Isaiah 44:6. 
9 1 “who is in truth” ,.. ete. - & dv dors sarge, owwpeorarés те wal. ewvedpyorror 
dei. — ? The Syr. here is awkward, if not meaningless, The translator renders literally 
the dM (= “still/at Joast”), marking the apodosis to the protasis beginning eimep од. 
с2\ ее is not naturally equivalent to dM in this sonso. — 2 Om. жай —* Om. жай — 
$ Aaumpàv oro. 
10 ! Bajopd. d 


M OC! lows. 











Vara beauty which be bas, For they assert that "he was begotten and 
sot made”, and have теріне that be is not naturally on par with 
the A by virtue of the fact that he was not m - And they 
forcefully demonstrate that he was begotten, but from God the Father's 
bstance іп an incomprehensible, non-temporal manner ; for the Words 
was “in the beginning”. And again", in indicating appropriately the unj- 
queness * of the parturition (of necessity human terms will be used 
here) they said that the Son was begotten [as] “God from God", For 
wherever there is real birth the expectation must also, of course, arise 
of having to understand and say that the begotten is not alien to the 10 
nature of the begetter but belongs to it, seeing that, according to the 
understanding appropriate and fitting to it, he is from it. For the incor- 
poreal does not beget like а body, but in this fashion rather, like light 
from light. Bo that in the light that causes the radiance сап be known 
the light effulgent, which comes from it, in a mysterious and inexplic- 15 
able issue, and yet stays in it by union and unity of nature, For in this 
way we declare the Father to be in the Bon and the Son in the Father, 
For the Bon in his nature and his glory delineates his begetter. For he 
also said plainly to а holy disciple of his (Philip was the one): "Do you 
not believe that I am in my Father and that my Father is in me? He20 
who has seen me has seen the Father. The Father and I are one" 4, 
Therefore, the боп is consubstantial with the Father and, in this fashion, 
we believe * true God has been begotten from true God. We find that the 
word “birth” is applied even to creatures, for example : "I have begot- 
ten sons and raised them, but they have acted wickedly against те”, 25 
* p. 8 — which was spoken by God * concerning the Israel of the flesh 7, How- 
ever, the ereature gets this sort of a 
no term at all of this kind is a 
and they are all true. And, because of 






one ascribes birth or sonship to him, 30 
; for he is the truth. Our glorious fathers 
a ‚ then, are keeping our souls secure, 
NL ming hronghont, the words “Father”, “Bon” and “birth”, and 
Poona m God » and by saying that light caused radiance 

Я the Birth might have incorporeality and simplicity, 35 


ерут 
ро $ moreberas. — $ Ok. lacks “but they 2. 
? отау. futt 7769 4 шума "Пора, — 8 СД, John 14:6, — 








the 

them may be D 
is the Father and not the Son, a 
is not the Father; and within th 
5 has the property of being what 
12. And they have decreed * that 
visible and invisible” and have declared th 
thing through the Son, not allocating him. 
property which befits him *, (for bow is it to 
10 ity or superiority within the identity of I ina 
the Father is not wont to make, or sammon into exist 
than through the Son and the Spirit *, as through his o 
Wisdom. For it is written : “By the Word of the Lor 
made firm, and all their host by the Spirit of his 
15 wise John, too, in saying : "In the beginning was the Y 
Word was with God and the Word was God", aa 
“Everything was made through him, and without him 
thing made" *, 

13. Having, then, shown the Son to be. 
20 as equal in glory and equal * in creativity with him, 
priate mention of his becoming man and elucidate the n 
providential incarnation, rightly considering that im this 
transmission of the Faith would thereby be rendered > 
plete *. For it is not enough for those who believe in him to 
25 or think only that he is God begotten of God the Father, he » 
consubstantial with hin i Se ж 
was necessary to recognize, together : 
abased himself to the point of 'self-emptying! for the sake 
and salvation of all; that he took the form of a slave and, | 
30 flesh of a woman, issued forth as man. For this reason t 
proposition that "because of us men and because 
came down, and was incarnate and was made man", Not 
their statement proceeds with fitting seemliness and in 
order. For they declared that “he came down" in 
35 thereby, attend to him who is above all in 
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pae 


и ! dmopývarros. —* Om. едой ye наї Bd. —* d ть — * Pl 
* Jobn ШД. 
13 ! Gk. lacks "in thia way", —* depesbei, — Hebrews 15S — 





* p. 10 
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[consider] that it was Ae who came down “because of us", by virtue 
of the fact that he willed to wear our form and to dawn es the world 
with the flesh. For it is written in the book of Psalms : “God will come 
manifestly, our God, and he will not keep silence" *. But the descent 
can also be understood, if one wishes, in a different fashion, as beings 


pensation. For he made his own the | 
s were no other man's properties but, тайа 

































[a descent] from heaven and from above or from the Father. For the united with him in an ineffable and incom 

divine Seriptures are wont to use our terms to indicate those things In this way too wise John says : "The Word. 
which surpass understanding. For he also said to his holy disciples “became flesh” not by being transformed in 
in conversation with them : “I came forth from the Father a: ame mutation into the nature of the flesh, nor, again, 





to the world; and again I leave the w« 
low, I 





10 mixture ; nor did he undergo that fasion з of natures: 
prate about (for it is impossible, for in nature he is 
unalterable) but, rather, he possesses, as I have 
with a rational soul, [flesh] which he assumed from the 
ginal body and made his own. Now divine Scripture is wo 

15sions to indicate the whole man with the word “flesh” 
declares : “I will pour out of my Spirit upon all flesh" s. 
not promise to give the grace of the Spirit to "fleshes" 

m rational soul, but to men who consist of soul and Бобу. 

ed even 15. Therefore the Word became man without changing from wh 

made іп 39 20is, but manifesting himself in our likeness he remained the Word. 

Eu And Christ is not thought of as having been a man first and as sub- - я 
sequently ? having proceeded to become God, but being God *, he be- — 
came man, in order that, by this very fact, the same [one] might be Ы, 
thought of as simultaneously God and man. And those who divide him 

25into two sons and venture to assert that God the Word joined himself —— 
to а man of the seed of David, gave? him the glory, the authority ot — 
the honour of sonship and appointed him to endure the cross, to die, — 
to be resurrected, to ascend to heaven and to sit on the right x Er 
the Father and be worshipped by the whole creation, receiving N- i 

30 by his elevation to God — these people preach ‘two sons" and further- 
more they ignorantly pervert the meaning of the mystery. For, as have 

— "s said, Christ was not made God out of man, but, being God the W 


me" >. And again : “You are from | 
in addition to these : *I came forth 








And wondrous* John too writes: * 


all" *. And although he is in exa 








with his Father, inasmuch 





him, “he thought it not robb 





himself and took the form of 
of men and was found in fe 








For because the Word who is God v 








herein God. In this way 












the likeness of men and 


as I have said, God ws 1 flesh (as 





certain heretics have "nsouled with 


a rational soul. Therefore, 





the Father's 
m very 25 
e — heit 
was made 


me torth m our 


substance, the Word and On 





God, light from light, he 
is who, as the fathers have decls 
man", i.e. endured fleshly birth fr 
likeness, for this is "being made m. 
14. "Therefore the one Lord Jesus Christ 
Word of the Father, became man without 





Only-begotten 30 











For he remained God even in [his] humanity , [ke remai master even he was made flesh i.e. man. And he is said * to have been’ у 
in the form of a slave; even in his ‘self-emptying’ to become like us he inasmuch as prior to his self-emptying he possessed in 
possessed his fulness in divine manner; even in the weakness of m j 35 fulness wherein God is recognized. 

flesh he was Lord of Hosts; even within the limitations of manhood he | 


had that which transcends the whole creation. For the properties which wo заан 
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ather, He di 
Wealth of coming to be did not, 


16. Why, then, do they alter the с 
pensation, pervert the truth and oj 
acknowledging that the Son, who b 
throughout. For even in the book of Ge 
that blessed 2 Jacob took his children ac 
mained alone, and a man was contend 


Jacob called the name of that place ‘Appearance of God’ for he said; 
I have seen God face to face and my soul has been savers hee 
sun rose when he passed Appearance of God, and Jacob "a limping 15 
from his thigh *. For God revealed beforehand to our pine meis d 
that at some time his Only-begotten Word would be made man, would 
have Israel as his adversary and that they would not direct their course 

towards him aright but would limp; as he said through the Psalmista! » 
harp : "Alien sons have cheated me; alien sons have become old and 20 
have limped from their paths" в, For this, I think, is what the fact of 
Jacob's ‘limping from his thigh’ indicated. However, notice this, that, 
though a man * was contending with him, he said he had “seen God 
face to face", and he calls him the ‘appearance of God’. For God's Word, 
even when made man, remained in the form of God? the Father, 125 
mean in virtue of his being the quite immutable, intellectual image. For 
he also said to Philip, showing himself to be, even with the flesh, the 
image of the Father's substance : “He who has seen me, has seen the 

в 

E when he healed one blind from his mother's womb m 
sequently found him in the Temple, he said to him: Do тоа 
in the Son of God ?". When the man answered this by d oda 
is he, Lord, that I may believe in him г, he responded with t moe 5 
“You have seen him and the one who is conversing with you i 


] whilst | 
in the form of God by 


ial dis. 
Scriptures which, 


nesis Moses wrote as follows: 10 
ross the river Jabbok and re- 
ing with him till dawn, And 


6 dveriinoe 


ù — dows. — 
16 ! Om. r« abróv. ® beon ки 
forefather" - rà marpedpxn (7 marpl [4v] 4рхй !)- 
— 7 Gk. lacks “God”. — * John 14:9. 
17 ? John 9:36ff. 


з Cf. Genesis 32:22-24,30f. — * “to ones 
5. гой ydAdovros. — * Pralm 1701 













was united with a different son, but 
nature and truly [Son], who dawned, 
618, And wondrous! Moses says in the 
showings * and his truth to the holy man, whom 1 
at the testing and reviled at the waters of strife, who. 
and mother: ‘I have not seen you’, and did not acknoy 
ren" *, For God, who is over all, commanded that Aaron 
10a garment * interwoven with different colours, and this 
appropriate to the high priesthood alone and to it was it allocated. " : 
upon the High Priest's breast were fixed certain gems, twelve | м 
ber, and in the middle of them were set knowledge * and truth, 
additional different stones. And through these, in figurative п i 
16 was revealed the holy company * of the apostles completely * surround- * y. 
ing Emmanuel — him who is knowledge and truth, for he showed us — 
the truth and set aside the worship which is in shadows and 
19. How can it be doubted that the Only-begotten Word of God be- 
came our High Priest when he was made man? For blessed ? Paul 
20 wrote as follows: “Consider the Apostle and High Priest of our confes- 
sion, Jesus, who is faithful to the one who made him"*, For the К 
of the priesthood is rightly acknowledged as agreeable to з the limit- 
ations of humanity, And though it is less than the nature and glory of 
God the Word, it is yet agreeable to the incarnate dispensation; for 
25 his were human properties. "Give", then he says, "to Levi" (Le. the 
priest) “knowledge and truth" 4, And what Levi or priest he is referring - 
to he made plain by saying “the holy man”; for our Lord Jesus Christ 
committed no sin. But Paul wrote about him : “Fora High Priest like 
this befitted us, one who is holy, without evil and spotless, ir- 
30 ate from sinners and exalted higher than the heavens". Him à 
“put to the test with testings and reviled him at the waters of strife"*, А 
What а surprising thing! He called him а man and at once revealed E. 
him as God too, him whom Israel provoked and put to the test 
in the desert and at the waters of strife. He confirms it by saying in i4 3 
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the psalm: “He pierced the rock in the desert and gave them drink 


as from the mighty deep; he brought out water from the rock and 
made water run out like rivers.” And after this he said: “And they 
put him to the test in their hearts and murmured against God and said. 


‘Can God furnish us with tables in the desert, if he struck the rock and5 
water ran out and torrents overflowed ; 


they were drinking from the sp 







the rock was Christ" *. So the *r 
one who, not yet incarnate, was ү 
20. For Moses ha 
not diff 


him, of David’s seed (as certain pers 





again confirme 





ent sons, one prior to the f 













and the self- 





me Word, prior 





after his birth 
the holy fathers h 


on 





written 
} 


tioning, wanting to learn w 
it to the t ] 





was 
stretehed out his han 


his father and to h 








ns make 


»wed Jesus, saying 


can he also give bread and 
provide his people with tables !"*, Understand, then, how they reviled 
* p. 15 God when he worked wonders, * he whom Moses also called а ‘man’. For 


blessed * Paul, by virtue of having understood it thus, wrote 


and а 








“For 


al rock that was with them, and 10 
who was reviled was the very 
it to the test by the Israelites. 

y another token that there are 
other, separate from 
ld to assert) but one 15 
carnation as yet unclothed but, 
incarnate, who * was made man, as 


ne whom somebody was ques- 


i been discoursing of who 





aclites’, he, as it were, 20 
“He who said to 


mother, ‘I have not seen you’, and did not ac- 


knowledge his brethren” *. And we recollect how one of the holy evan- 





gelists wrote t 





tain folk, his m 
ran and said 
outside and want to see you 






disciples, saying: ‘My mother 


word of God and do it. For he wh 





en, this one is my brother, my sister and my mother 


once, when Christ was instructing and initiating cer- 
her came and his brethren, and one of his disciples 25 
* ‘Behold, your mother and your brethren are standing 
| he stretched out his hand towards his 
brethren are they who hear the 
loes the will of my Father in heav- 
з, This is, I think, 30 


what Moses meant by: *He who said to his father and his mother, 


Т have not seen you’, and did not acknowledge his brethren” *, 
too said that he saw the Only-begotten 


21. Thus again wise Daniel 


4, 


Word of God in our likeness. For he declared that ће saw the Ancient 


of Days seated upon a throne and ten thousand times ten 


7 Psalm 77: 164, 18f $ Beordows. — * 1 Corinthians 10:4 


20 ! xai. — * Vide supra, Deuteronomy 33:9. 
4 Vide supra, Deuteronomy 33:9. 


з Luke 8:20f; Matthew 


; thousand 3$ 


1240f. — 






ing other particulars, he afte 
of the night, and, behold, upo 
like the Son of Man. And he 
5 brought near before him; and to him wi 
all nations and tongues shall worship В 
and plainly saw Emmanuel ascending to God 
For the cloud received him — him whom hec 
‘like the Son of Man’ 2; for he was God the Word | 

10 our likeness. In the same way understand also 
that he was made in the form of men, was found’ 
was seen in the likeness of man's flesh ? by those on 
was a man, who, by connexion with God was honoured. 
prophet would have said that he saw one ‘like God" or 

15 God’ coming with the clouds, Yet he did not say this, but’ 
Man’. He acknowledges the Son, therefore, as being God and) 
who was made man * and, in Paul's language, ‘was in the 
of тап’®. Nevertheless, even as revealed in flesh he ре 
Ancient of Days" (i.e. he returned to the throne of his Father) 

20 him was given honour and rule, and all the nations and p 
ship him." ? And this is what was said by him: “Father, те 
with the glory I had with thee before the world was made" * 
22. For wise Paul shows that the Word of God, after he was incarnate, — 
is even with the flesh, co-regent with, and equal in glory to, God the — 
Father, (inasmuch as he is one Son even when made * man) by writing: « 1 
“For we have this sort of High Priest, one who sits on the right ham Г. 
of the throne of majesty in the heights" 1. And again, our Lord Jesus - 
Christ himself, when the Jews were asking him if he were truly tha — 
Christ, said: “If I tell you, you will not believe and, if Task you, you — — 

30 will return me no answer, From now on the Son of Man shall: E р 
at the right hand of God's power" з. Therefore the company of e — 
holy prophets saw the Son on the throne of the Godhead Eo 


was made man. e pm 
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OTTER THE NICENE CRERD 
THE LETTER ON 
м 


» the heralds of the new Covenant who 
11, those to whom Christ himself said 
Tt is not you w gs "AA ather speaks 

на Go wo find that the blessed Baptist said : “After me comes thy 

in yo , 

pcause he is prior to me" з, But how can heg 

chars m have been ‘prior’ to him? For it ig plain to 

RES dave iler John in terms of bodily life-span, What 

gard to these matters? Our Saviour himself 

‘Vorily T say 
Abraham in ip 

ught of as ‘after’ him in respect of his 


23. But let us examine alc 


iris under hea’ 
poke mysteries ur ^ 
spo ho are speaking, but the Spirit of your F 


man who was be! 


for he said, speaking to the Jews: 


t, For he was ‘before’ 


i when God the Father openly proclaims; є] 
any other" * (for there 15 no God except him, 
When the Son of man comes in the 
Again wise Paul has written 18 
to descend from heaven: “For the 
* been revealed to all men Instructing us * to 
lusts, and to live in this world purely, justly 
od hope and the revelation of the great 
And he also said in another pas- 80 
| account about the Israel of the flesh: 
s, the giving of the Law and the covenant, and 
rom them is Christ in the flesh. he w ho is God over all, blessed for even 


sage, when settir th ar 


Theirs are the promise 


Amen 


2 3 
%4. Therefore, following unswervingly the footsteps of the айо 


infession, we dec af 
ied We declare of him that he, who was be rotten from God the 
*ather, the Оцу. реро 

nly-begotten Son, wa incarnate, was made man, suffered, 


died and rose on + | 
that the on, 00 the third day from the dead, For we acknowledge 
“hat the Word of God is impas 


M to suppose that the natt 
ing. But be 


Virg 


sible by his nature and no one is во mad 
ire, which transcends all, can admit of suffer% 
ame man and appropriated flesh from the holy 
wing herein the conditions of the providential 
or a m as God, is exalted above suffering, виа : 

or if, whilst being God, he became man, with: 


Cause he bee, 
1h, we affirm foll 
"ensation, th. 


disp 


human} 


И 
ho spoke mysterio un, 


0:20, 


jer heaven" [erjpuxas) [rods] rij (0) uo rein 


* John 1:30, — 4 John 8458, — 5 még © Isaiah 498. — 


ven. oo T 
Syr. adds A egasin = maidedovon фр [| 


—" Romans Daf. 


out changing from his being God; : 

creation, he remained above creation; an 

the giver of the Law, he became under the Law. 

Law; and if, whilst being, divinely, Lord, he assumed. 
5 slave and possessed inseparably the dignity of Lordship; 

being the Only-begotton, he became the first-born s 

ren even whilst. being the Only-begotten; what wonder is it if, whilst 
suffering humanly in the flesh, he is recognized thus also as divinely " 


impnasible 1 


1025. For all-wise Paul also asserts of the self-same Word, * who is in ee 


the form of, and on a par with, the Father 1, that “he became obedient 
even unto death, the death of the cross" *, And in another of his letters 
he says of him: “Ho who is the image of the invisible God, the first-born 
of all creation, because in him was everything made *; and he is before 
15 all, and in him everything has been established" < And he said that 
"he has been given to the Church as head and to be made the first- 
fruits of them that slept and the first-born of the dead" s. How could 
the Word from God the Father, being Life and Life-giving, inasmuch 
as he sprang forth from the Life of his begetter, have been "the first - 
20born of the dead’ and the ‘first-fruits of them that slept’? For be- 
cause he appropriated that flesh which was receptive of death, by the 
grace of God, as all-wise Paul said, he tasted death, on behalf of every- 
опо *, in that flesh which was able to endure death, [and yet] without 
changing * from his being Life. Therefore, even though he is declared 
20 to have suffered in the flesh, he did not receive the fact of suffering in 
the nature of the Godhead but, as I have just said, in that flesh of 
his which was receptive of sufferings я. 
16. For blessed Teainh the prophet also, recognizing him who suffered 
in the flesh as God made man, said in one passage of him; “He was led 
Slike a sheep to the slaughter and like a lamb before its shearer he was 
silent. So he did not open his mouth in his humiliation; his judgement 
was taken away and his generation who shall recount ! Because his life 
is taken away from the earth” 1, Now а if there was a man, — 
acknowledged as son, who was united with God (as the teachers ofi 


24 1 Om. ёњ, — 4 Colomiane. 
25 1 On. dead xai, — è Philippians 2:8 — 3 Om. vd wren a yi 
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Pious doctrin 


es assert) how could į ard to 
нетра is © го it have been h d to find him who 
PER generation’? For he was le of the see f Jesse 
ее = г he was made о th d of J 





birth, who is ab f God the Word, o 


т the manner of [his] 


*. his substan 





e, for he has 







































































18 take e ^ $ $ 
5? over all things on earth: for n a ee assume a man by association nor reveal him as partaker of kis dignitien o 
prehended by, the minds 5f nasi nor give him sonship or Lordship (as certain persons Базе 98 h 
т е account oken and written) but the self-same Word of God, Light from Light, 
у E r was made man and became incarnate. Into his death were we baptised, 
aiiai т р а Tl i : his who suffered humanly in his flesh but remained. divinely impassible 
one ne fait armita beige en, 10 10 and is alive for ever; for his is Life from God the Father's life. In this 
we ws Е A way, death, which made bold to assault the body of Life, has been con- 
rds} Р "m M quered ; in this way, corruption is nullified in us too and the power of 
zm ee € death loses its strength. For Christ also said : “Verily, verily Isay to you, 
у that 1 you eat the flesh of the Son of Man and drink his blood 
m à ( »u have no life in yourselves" +, The holy body and the blood of Christe 
— 5 then, is life-giving. For, аз I have said, the body is not that of a man 
пов who participates in life, but rather of him who is, by his nature, Life, 
Anc s ‹ 8 T e cor meaning the Only-begotten 
ession of the 29. The Christ-loving company * of the holy fathers thinks this along 
Sav r eart v is well as the one who presently adorns the throne of the holy 
r the dee onstantinople, our holy and pious brother and fellow- 
í Sen op, Proclus, For he too wrote to the pious bishops of the Orient 
ecause if you in these words, as follows: “The immutably * eternal 213 incarnate and = p 25 
TM J I € your heart that the unbeginning is born in the flesh. The one who is perfect in nature 
6, i raised | | g And again he 26 25 was advancing in bodily age and he who transcends suffering accepts 
D M iptized into Jesus suffering, not en z insult by virtue of what he is, but he accepted 
TER = das See therefore [how ] he the sufferings of the body by virtue of what he became.” Thus the т 
d ned. the confession of thé Шога wrongness of belief on the part of those who have thought or written ; 
Bas'aconratey anc з Hen owithrecasd:to hin ED differently is shown up as possessed throughout of an impure disease, Р 
MENU grece oro y epi » 30 which is out of harmony with the doctrine of the truth. х 
death and rose from the dea ns. are we by-passing * 488 4: fathers then, having completed the account of Christ, » 
28. Do we - ; пене: we] attaching or they spoke of "believing in" bim, just ER 


her, and [are we 





also in the Father and the Son. For he is consubstantial with them 





і 1 from & 
Rer ship, th ly baptism : 
the glory of the confession of faith and heavenly bap and flows (i.e. issues) as it were from the fount of God the Father and 
t gtory 35 is bestowed on creation through the Son, For he breathed on the holy 
M 93:19. — 4 бетп — 






ov. Scribal reminisce 


2 че (“formlees™) ~ reading dile, 





i} тдура). — 
:). note 8 [see Romans 109} 





ans 6:3. 


6 Romans 10:6 ff xt and note) 


28 ! Gk. lacks“ 


t see Syriac te 





ore. seeang that this fact too is out 
acknowledge that he came to be 
tell them also: "You are im errer, 
es and of God's power" =. 

hose who are minded to 















seribe his deposition and, furthermore, that Bopp 


hould, for charity's sake, forget bis injury and оза 


him at Ephesus * А 
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y And after the faithful Emperor had agreed to thasa thinga qe 
i joicod at them, the honourable and admirable tabane Ао sas 
ont to accomplish this very thing. And after the Emperors command 

had been shown to the Orientals and it had been made known that thie 
command was issued by the design of the bishops who wen assembled 


1OATN THE. LETTER OF BLESSED CY RTL, TO 
ACACLUS, HIMHOP OF MELITENT 


1. То my lord, brother and dearly beloved | fellow-minister, Mar 





Asal í id nga in our Lord ] it Constantinople, Orientals too happened to bo with? the pious Mar 
n i V thi nvanient to brethren, for 10 Acavius, Bishop of the eity of Aleppo *, and made him write ta ma ta 

it | M | р | than all else by those whe tho effect that | е could not be brought about in any other way but 
| truth ar And th har f grootir might to take by necordanee with what they were requesting *. Bot this demand iag 
| tanti t rethren and fell believers, being in nothing hoa T! ere upon me, For the ere wanting all that had been 
m 1 | | rvent in this anme iro. 10 ritten by me in 1 ra, tomes and books to be made null and void 

hing is hi I by th tant of the journe 15 and ill t only to the faith laid down by our holy fathers 

































hi utter na а God-send and And in answer to th I wrote that we all do follow the 
t роса 1 waa delighted at the things whieh h was laid down | ir holy fathers at the city of Niesea, 
nu to 1 ir Paternity and marvelled at your affes ithout diminishing it in any respect (because it was laid down aright 
n, I t to write and inform you of how the pease of the 16 and. no one ean. bring diseredit t) and ая for the things 1 wrote 
n eff | and | wh particular thing has been o against the blaephemie f Nestorius, no one will persuade me to 
| loclare that I did not do well to compose them, Bot they ought (in 
2 n I v filled with much diligence with rogard to rcoordance with what had seemed good to the pions Emperor and also 
pon t hur wid the sohiam whioh was in it lay heavy upon to the hol nod which assembled at Eph to anathematize the one 
ru won, he sent. for the pious bishop Maximian 20 ho ia fighting againat our Saviour's glory, to deny his blasphemies, * ym «а. 
f Constantinos T ho wara ia ba TERN to acknowledge his deposition and to consent to-Diesed MAaximian a 
Vw. H liberati tho aohiam ahould be ordination to the episcopate 
tor from our midst i's myateries © shomi + And after they had received this document from me, they sent tie . 
гес GOA: I And th ro saying that this could not happen honourable and pious Paul, Bishi Homs to me. There were many i 
iid tha t la for those who were tho obleota of thia IMMAN lengthy discussions with him with regani to what had ben maid - | 
Кин шема harmony in the faith first dawned upon w performed. eruelly and unlawfully at Ephesus, Hut reat "T : ў 
m "э i aying that pi John, Bishop of Antiooh, ought to forget theae things and ought to be diligent in doing what 1 noon 
athematiae the dootrine of Nestorius in a document and to sub wry, 1 was naking him whether he had on him any document trom the x 
(EET ilove” = hik ценны of Р : holy bishop John. And afterwards he gave me a letter not containing 
he | m а dy M mé ope what it ought to have contained; it was not expressed in the requise 
І др Th Ме (manner, for in it lay the import of provocation Not С 
Б ^ ВИ RO And 1 therefore paid no attention to it, for they ought to bave аро 
‘ : ^ f A free Ayr, rondering of the whale 
В À wh — i T1 ee T a 
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gized and assuaged my injury in respect of what had been done to me 
on their part at Ephesus, By way of excuse they were saying: “We 





have been embittered against you by zeal for holy doctrine". T said 
to them !: “It was not zeal which roused you against me, nor did you 
band together to fight me for the sake of true doctrine, but you con- 5 


sented to the blandishments of men and curried favour with ? persons 








in authority at that time r the pious bishop Paul had told me 
that he Nestoriu: blasphemies and ack 
nowledged ting, he said this; that “he acted on 





and that the parchment given by 10 


















hi aff at his communicating with us is on 
bel alf of the Orienta. after this I told him: "Let John, Bishop of 
Antioch for us the document requisite for all these matters” s. 

28 е : * and there came to an end the controversy between 
M m E а there was no division amongst us *, 15 
ае way that th who were standing 
чаная ight by the peace of the church 
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with one another's filth? “Hear, you deaf and see, yi 

sider the Lord in truth and seek him with a simple heart” s 

do you seek intricate inventions and tortuous reasonings? Why” 

abuse the straight road and pervert your paths? “Break mp your 
and do not sow on thorns” * 

as I have said, on account of the peace which 
unningly blaming those who 
do not adhere to them and are bitterly condemning the defence of the 
oriental bishops. They are tugging at it to make it what they want and 
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6. For being griev 
has come to pass in the churches, they 

















o find dear, without rightly considering * it. Th 





етей”. And they are even sccusing us 
acted ! contrary to what we wrote. Now 
ying this too that we have, as they say, 

accepted * a new Symbol of the F the ancient, venerable one hav- 
15 ing been rejected by us. “The fool speaks folly, and his heart thinks 

y this: that no Symbol of the Faith has been re- 
ve we accepted from anyone what bas been newly 
aid +, For the divine Scripture is enough for us and that sound under- 
faith which is absolutely orthodox and com- 
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7. But because the oriental bishops at Ephesus were divided from us 
and were thought b; fallen into the blasphemies of Nes- 
torius, they, therefore, have very prudently (as men who are at pains 
to rid themselves of this aspersion and this supposition) produced а 
25 defence which deserves no reproach or blame *. Indeed, if Nestorius 

himself, at the time when he was asked by us, had wanted to reject 
trine and to accept the truth in а written confession, would it 
een considered in his case that be had produced a fresh Faith? 
the empty name of “a new 
of bishops achieved by us * through the defence 
not of Nestorius's doctrine produced and re- 
stored 1 з For the he bled at the city of Ephesus, 
at no other Faith should be laid down than the one 
y the Holy Spirit at the city of Nicaea. 
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hep | Vor from the things that thay subsequently said apparent to every: 
‘ Н int thag hody that thay are not saying that there ія опе Hon; who was begotten 
‘туса И God the Father, and another who was born af the Virgin (as be 
t behold the 1 fit to Nentorius) but that he is one and the sama Ban. For thay add 
to ali that that he who is perfoot an God is perfect as Man; he, who was ооо 
tho faith n his Godhe Vather before the tin the same was, in the 
10 10 last d r i for our salvation, born in his manhood of 
1, that, on account of the the H lor ibstantial with the Father in hie Godhead 
: tho enemis t tant ith 1. Therefore, they do not 
nd are jumbling livide tl n, Christ and Lord. Jomis into two, hut say that the 
: hich produced ar th before the worlds and in the last times La. be whe is 
1 Г tior that docu M. 15 from the Father as € | 1 from an, in the flesh, aa Man. 
i | harmonizes with 11, For how could he be conceived: at by 8 nisubstantia] with 
пога, But in order ' anhood, although begotten of the P r in his Godhead. 
l вімей i the samo, God and Man 
t ring into our midst inl сопові 
howe | Vor thia inve together 1 Hut this is not how he ie thought of by Nestorius, but Neste 
h ha bh hole t meth: quite ite. For in 
7 i 
; ' tho mattar in ohurel aid : "For th n Christ the 
ly uprooting the corporeal poundin on re 
th Word i alled “God beca h ^ ntinual а ia ith God 
1 ос And Let us f © the association of the natures without eon: 
h earned from the Вейр» And again us preser | 
1 01 but "i fusion ; lot ua acknowledge God who is in the Manz Jet ax nuvere him 
hrist, but tha h the Omnipotent God 
А ho is worshipped in glorious associat ith the Omnipotent 
And in another вхро 98 E eo how full of аин * and blasphemy tle 
pture said that God waa born of ром that Christ as OM RR 
| ah es tho Bon a he had tion with God *. Does he not, then, clearly say “two 
that h 1 пун these things, i ^ | H ho not acknowledging a man who is worshipped 
one, he saya, іи separately Bon r Thess atatementa of Nostoriusia do nob corespend 
' hegottan from God thea th theirs + for he plainly says "two but they acknowledge amd wor 
п, Christ and Lord (he hip one Chriat, one Son, one God and Lond, the ame, from the Father 
: ) = how oan anyone doubt it for he in hia Godhead and from the Virgin in hie manhood, And they 
10 : v | wo с ^ in dienen 
ч > EE € om 
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likeness of a slave and was made in the 
written And only in this way is the difference. 
tases conceived of. For the divine nature and the b 
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nd observes those things mutually joined 
bot eration? or intermingling. After 
oes not divide them at all but 
there is one God, Son, Christ and 
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things whereby Christ is known 
res (because, as | have said, 
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s truly one) ome person. 
t are one, nor, again, do they accept а 
wretched novel inventions 











not attribute some of them, 
from the Father, and some of 

who was born of a woman, but some of them 
е of them to his manhood (for the same is God 
y say that other expressions are jointly applied te 
anhood, as I too say. For there are expres 
pressions which befit bis manhood 





befit his Godhead and ех 
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tinction of natures but have also distinguished the expressions in accor. 
dance with each nature. For this very reason many ! have been sean. 
dalized, It was again necessary to speak on this point too, so that your 


interpreted our Lord's incarnation by reastab 

tion of our fathers." » 

22. But if anyone brings a letter, written by the 

| of Rome, to the effect that the holy bishop Xystus was 

} 5 account of the deposition of Nestorius, let not your Расса 
it. For he wrote and defined things conforming with the aby used i 
shich assembled, and he is of our persuasion. And if anybody beings 






Perfection might not be ignorant of the fact that they imputed the 










opinion of Apollinarius to my letters and supposed that I wags 


















saving that Christ's body was without a soul and that there had ос. 





ture, confusion, mingling and change of God ? into flesh, 





eurred а 


























E ie the divine nature that nothing is preserved purely k gedly by me to the effect that we have changed our misda 
as it is. And they thought, along with this, that I also adhere to the about хе did at Ephesus, let this letter too be null and void. For, 
Eben 4 ioi dna nob watiting peak of a difference in 10 М г Lord's grace, we are sound in our opinion and do ot wer" 
the aon A ion will bear witness that I am free TOT it ght * k 
from these blasphemies, Neverth ele we had to make a defence to 
lalized, and, for this reason, I have written н ENDS THE TER OF MAR CYRIL OF 
: have T eved like Arius or like Apol ALEXANDRIA TO MAR ACACTUS OF MELITENE. 
€ that God the W« was changed 15 
hat the flesh was changed into the Godhead з, 
ere the expressions, but I recognize 
1 ely and } ly because he is God and Man 
à tion of ing this, he wrote of me that I 
р r re have distinguished the20 
* p. 38 еза] * in acc inc th each nature, These are not my words 
at they have recent een propounded by him 
y 2L And I ought to add to all these this further fact Bishop Paul of Ц 
} Homs has come to me and, а discussion taking place between us on the Ј 
bject пе orthodox faith, he earnestly inquired of me whether 125 
adhered to what was written by Bishop Athanasius of blessed memory . 
to Epictetus bishop of Corinth. I told hir If an uncorrupted manu | _ J 
А script has been preserved with you (for the enemies of the truth have } 
g often corrupted it) I agree with it", And he te ld me that he had the 


letter. He, then 


whether it wa: 


wanted to compare it with our copies in order to вее 30 
In error or not, And tal. ing 


and comparing it 


copy of it from u 





А ап ancient copy, which we 
had 


with his, he found his to be corrupt, and took a 


and conveyed it to the ( hurch of Antioch 1, And 








this is what 
us is what bishop John ha written to Harina * about me: “Не has 
20} wat On М 
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and haves 
ind others 


at which is in 


have with res 
longed also to our 
€ la 
ir labours and 10 


ut making any 


r it is right to 
I have decided 
o they say, 16 

ot rid, so he thought, 

he fell into a further 
3on born of the seed of 
arate, and the Son the% 

rate. And hiding the 
ist ‘one’, applying the 
n, begotten of God the Fa- 
order of grace (to use his 


and he calls him Son, 28 


inited with him who is truly Son 

which we acknowledge, but 
liscipline and was obfuscated ВВ 

acknowledge one Christ, Son and 9) 


е indivisible one 1, and declares that 


the Word in equality of honour and im 


was converted and", 


title *. He divides the expressions : 
Apostle[s] ? with regard to Christ and asserts 
human, attach to the Man, but others of them, 
cern God the Word. Because * he frequently * separates! 
5 his own ая Man the one who was born of the Holy Virgin 
likewise separates on his own the one * who is from God the Father: 
because of this he does not acknowledge the Holy Virgin [as] Mother — 
of God but [as] ‘Mother of the Man’ 2. 
4. But as for us, these are not our tenets. But we are instructed by 
10 the divine Scriptures and our holy fathers to acknowledge one Son, 
Christ and Lord i.e. that Word divinely and ineffably begotten of God 
the Father! before the worlds, the same who in the last times? has 
been born for our sake in flesh from the Holy Virgin. And because 
he bore us? God who became man and incarnate *, we acknowledge 
isher to be ‘Mother of God’. There is, then, one Son, one Lord, one 
Christ, both before his incarnation and after his incarnation, For the 
Son. the Word of the Father *, is not one and he again who is of the 
Holy Virgin another, But that very one who was before the worlds is 
believed to have been born in the flesh from a * woman — not as though 
20 his Godhead acquired any beginning of existence or took its origin 
from the Holy Virgin, but rather, as I have said, the Word who [was] 
efore the worlds is affirmed to have had fleshly birth from her. His 
flesh was his own, just as * the body of each one of us is his own. 
ince certain people accuse us of holding Apollinarius' view, 
T If you call the Father's Word 5, who became man and in- 
carr one Son’ in strict unity *, you may perhaps be imagining and 
wanting to suppose this: that confusion, mixture or intermingling of the 
Word and his body took place or that his body was changed into the 
nature of his Godhead”, — we wisely repudiate this * cavilling charge, 
40 and assert that the Word from God the Father became one with his 
body, [a body] ensouled with a rational soul, in an ineffable and incon- 
ceivable manner, and he issued [as] man from a woman, becoming 
the will of the divine 


like us not by alteration of nature, but by 


Syr. мнр. amd om. ej dfi. — 


vnlg, 18 lorie, тд 18 » 
4 Om, Myon — " ботбот 


4 Om. xal. — 5 moais 
trod, — ? Oui. тоё айне. —* Gk. lacks. 4 Qm. 54 reir 

Om. ёе © Om. dude. 
! Ош. бой. — * Om. xal счете = 


3 reúry instead of тайер. 





THE FIRST LETTER TO SUOCKNSUS 


Gispenmation. For he willed to become man without losing the faot of 


ven + though he came down to ot 
being God in his nature Even * thoug и limit 
wm of a slave 


ations 
he yet continued in his transcendent and 


and put on the fe 





natural Lordship and G 


6, We therefore ackn ige в God the Word of God whos 









E boni with his flath ° € ed ational soul in an ineffable 
с онерин eonfusedly, unchangeably and unalter 
ate We ened Lord, the same both God and may 
iae J another, but one and t І се he i and is recog. 

de gin he speaks * іп human fashion 19 
м Hanes it other times he gives utterance as 

" ( ihe power ( пе And we further declare this: that 
he prudently examine the mode of pr lential incarnation 

j a t e that God the Word з; who 

from the Father ume ma en he was incarnate without fash- 18 
f ture ut * he took it from 
^ the V Othe " ( he have become man, if he had not 

Р h t t, therefore, as I have said, about 

th [ à € perceive that two natures 

: à e livisible unity free from confusion 20 

t Godhead, even if it be the flesh 
к ‹ " he Word is God and not flesh, even if by divine 
D ц l es] n. Bo when we take this view we do 
P clare came into being from two 
ot sunder the natures from each 25 
E и ‘visible Bon into two sons, but we af 
EL thers have declared, one incarnate nature 
7. Th 
Pm E ^ - mes up to our cogitation and in 
^pa n В the soul's eye of the way in which s 
"Pg 24 е Hi у peak of two natures, but of one 
DM x d ) ed the Word who became man and was 
"iple à Pet us take the example of the way in which we 
atazan, ons of the ) D d of soul and body and perceive two 
: м; another of the sou], But man is one, in 886 


6 du be00 warpòs Mos 4 belas 
economy) in flesh rjv «ls dvóryra awbpoptie 








— 
union of the two, The faot that he is cos 
not make a single man into two men, but, * as T 
composed of soul and body. For if we do away with the 
one and unique Christ, who after the union is indivisible, 


Ew. 


will say: “If one nature be his sum total, how did he become man or 
what flesh did he appropriate 1" 
8. And since I have found in the memorandum a hint of this sort 
of talk that "after the resurrection the holy body of Christ our? 
10 Saviour changed into the nature of the Godhead so that all of it be- 
came Godhead [and Godhead only)", I mean to deal with this point, 
At one place the blessed Apostle * writes explaining to us the cause 
of God's incarnation? : "Because the law was impotent through the 
sickness of the flesh, God sent his Bon in the likeness of sinful flesh, 
isand for sin, to condemn ain in his flesh: that the righteousness of the 
law might be fulfilled in us, in those who walk not after the flesh, 
but after the Spirit’ +, And on another occasion he writes again: "For- 
asmuch as the children are partakers of flesh and blood, he also bim- 
self likewise took part of the same; that through his death he might 
that had the power of death, that is, Satan; and deliver 
them who ur ear of death were all their lifetime subject to bondage. 
For not from angels did he take, but from the seed of Abraham. 
Wherefore in all things it behoved him to be made like unto his breth- 





20 destroy him 








ren 
259. Бо we say that as a result of Adam's transgression, our nature? 


became subject to decay and our mind predominated by fleshly ple- 
stural impulses, It was а matter of necessity for the 
salvation of all earthly men * that God the Word * should become man 
and appropriate human flesh * which had been subjected to decay 
30 and become enfeebled by sensuality, should nullify, because he is Life 
and the creator of life, the decay whieh is in the flesh and also rebuke 
tend * towards sensuality. For thus was ain 
ber too blessed Paul who calls our 


asures and by na 





the natural impulses which 


made dead in * it. And we remem! 
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‘the law of sin” * Therefore, since human flesh hag 


а own flesh it has ceased being subject to decay 


body cannot be changed into the divine nature, 
of the Godhead createdness and the reception in its substast 


» himself 
"à is not its by nature. For it is equally absurd for anyone to 


я 1 m its enfeeble: 















































The Only-begotten God the Word * has ne 
Pha he ia parpotually what he is) 1 s he diti God * "m been changed into the nature of flesh. Just as the latter is 
we am eot to the evils resulting f Adam's нарина а he is immutable * in his nature) so is the former. 
( & inevitably посе y For it is impossible for any of the creatures to be changed into the di- 
м Р ў Therefore. 328 he vine nature flesh is a created thi m 
N г 29 0 e' because it is God's body 
к " asserted ; 10 ‹ r rruptible, holy and life-gi 
; TORUM anged into the divine nature, none of our he 
< 1 n r asserted this and we do not think so either 
* «d 11. Your Н t take « ance of the fact that Atha- 
А not ] ed ry ', the one bishop of Alexandria, wrote 
( ай g disturbed at th Epictetus, bishop of 
effo 1 ( i Í f orth x Now because Nestorius 
racles 1 І t, th wh en standing up on behalf 
accepted death in rue faith have, through rea ping the mouths 
н у me th j | think like h it some people saw that 
c lity E í stror ised a scheme which 
à hesoulsim as both vic nd worthy of th heir heresy. For they 
і € e lette ssing bits out and ts to it and [then] 
; . hac ed it that the be thought to be in agreement 
For we affirm Nestor It has been necessary for us, lest any 
7 f hat 25 ‹ € fied [version] *, to take and send your 
l en tox H зз а ‹ ‹ exts. For Paul too, the Holy and pious 
ay [tl of the | Homs e came to us * at Alexandria, told * us about 
W and rec ed and was Ossess а © of it corrupted * by the heretics. 
: raoulous He asked us f le from our copies to be sent to Antioch and 
call а man’s body +% we sent it 
: ew. Нопое, i 12. Following in every way our holy fathers, we bare composed 
| a wn Chri ле book against Nestorius's doctrine and another with reference to 
" | n a Thaw tain persons who have iticized the im rt in those chapters, These 
? à vini беба too I have sent to your Holiness so that М there are any * of the faith- 
vò perafohi God", instead of Ayer, — © Oun, esl анде — "On. 
$ беоб А € pumin u on dis uae з Om. xol rete dep eee з On. «янь — * GR. 
и s o . acks 27.9 еба Myson — * Om. cel apunte 
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the body has been changed * into the nature of the Godhead as that 


з error and eve, 
d your Holiness ¢ 


will he] 
Р ALEXANDRIA, TO SUCCENSUS OF DIOCAESAREA 


IN ISAURIA, CONC G THE PROBLEM OF 
‘TWO NATURES’ 


veals herself hose who love her, but is hidden and eon- 
minds, for they shew themselves unworthy of 
th sound vision. And those who love the truth of the 
e Lord in the simp of their hearts”, as it is written 7, 
ho tread twisted paths and have perverse hearts", as it 
rnish themselves with intricate pretexts in their 
ervert the fair ways of the Lord and to get the 
to think * what is not right. I say this, because I 
г Holiness’ memoranda and Бате found therein that 
y I i as an excuse by those who love * the per- 
se knowledge. These are [the points at issue} 

Emmanuel is composed out of two natures, but after the union 
there із one incarnate nature of the Word, it then follows that we must 
assert he suffered in his own nature". 

ed fathers of ours, who committed ? to us the august 
of him who is the Word from God the Father, being 


made, that he became incarnate and was made man; and we deny that 
those saints were ignorant of the fact that the body which belonged to * 
25 the Word was ensouled with * a rational soul. So he who says that the 
Word became incarnate does not mean his body apart from the rational 
soul‘. For thus, as I think (and that is as I confidently confess) wise 
J the Evangelist declares of the Word, “He became flesh" * - not 
uled flesh * (far from it!) but neither altered nor changed. For he 
he was (i.e. God in nature) but he accepted also to become 


unso 
30 remained as 
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him *. For though the Only-begotten Bon of (od; 
became man, is called ‘one’ by us, there is no consequens 
made, n» in ansorted by them, nor is the Word ehanged into the natara 
of flesh or flesh changed into the Word. But asah abides and is recog. 
n nized in the partieularity of ite nature nceording to the sesount wa have 
lo union has revealed to ds the 





just given. The ineffable and unspeal 





or ingle, but, as I have said, incarnate nature. For singlenem іе not 
predicated truly only of beings simple by nature, but also of beings 
brought together in composition — aueh as Man, who is compounded of 














vlement are heterogensous and are in natare 
mutually dissimilar *; but united they make up the single nature of 
en though within the eompound there ia в difference corras 

ith the nature of those [elementa] whieh lave come together 

m] a unit Those, then, who assert. that "if there is one incar 

15 nate nature of the Word, * it inevitably follows that there must be con 
f n and mixture inasmuch as the buman nature has been reduced 
ind filched away”, are talking rubbish. For it is neither ‘redaced’ mer, 





пу’. Vor it suffices for а complete indication of 




















the t he became man that we should say that he was incar 
7 this not avowed by us, there d be room for their cavil 
ling. But since ['incarnate'], must be adde one nature'], where is 
there [any] sort of reduction or filehing away? 
4. "Hf the same Christ ix conceived of as complete God and complete man, 
consubstantial with the Father in his head and conauletantial with 
25 из in his manhood, where is the completeness if the human nature no 
longer exists? Where is that consubstantiality with ма, if the mature? 
which we have no longer сліва" 
The solution and its defence (given) in the preceding chapter suf 
fices for the olarif id explanation of these matters. For if, 





w having called the we stopped short, without ap: 
pending ‘incarnate’, and dispensation, there would per 
haps have been somethin sible in their argument when they 





nhood is ot how our nature 





ask where the complete fulne 





fulness of the manhood and 





continues to exist, But since the comp 
brought in through our calling it "ine 


36 the indication of our nature 


let them cease leaning on в broken reed! For this would be 


carnate 
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THE SECOND LETTER TO 800 ENSUS 





" 


vho repudiates the dispensation and denies the 


s against one Y 
- the Son of hi 


the charge engem complete man. 

incarnation, YU ч 1 r of the faet that 
4. But if, а i : 

hood. 1 rand plain acknowledgement of the fact 


predic жй ther obstacle to our calling * Sone! 48 


incarnate’ ig 


that he became e both God and man; and as he is 
lete] * in his manhood. And your 
the rationale of our 
affir that the Only-begotten Son of 
} ture in so far as he is known as, 10 
eal nature. For the two things 
hat one wl truly Son : both 
Iso) that he should be affirmed to 
і ody*, But they, in their 
е er what is called with them 15 
They do not understand the dispensa 
ansferring t ering to the Man on his own, 
hly « n ous piety, so that God the Word 
1s Saviour, as the one who gave his blood 


\ r wn who is acknowledged аз Son by 30 





e done this. But this view 





ation and substitutes Man- 





lo not perceive that it is he 
"i е ће n the flesh" i.e, “who is Christ of 
le i whom blessed Paul called “Lord ofz 
be r ever Paul] proves that it was the Word's 
which wa ross, and declared that it was [the 
ne] has mooted another question additional to 
ae ris th Lord suffered in the flesh and nothing but® 
~ his suffering irrational and involuntary. But if one ad- 
› that the suffering № 
par 6 [jw that he suffered in the nature of 
re not supposing that two 
f anyone says that Christ 


sake in the flesh, he is affirming none other than this + that 











ns 2:8; Romans $i. 





nullity, they are attempting at every point to prove that there are 
natures in existence. But they have ignored the fact that things which 
sare not merely mentally distinguishable must also be distinct because 
they are separately conceived of and set apart in isolation from one 
another’, Let Man? be our illustration again. For we think of 
him as two natures — one of the soul and one of the body. But distin- 
guishing them and accepting their differentiation solely in thought®, we 
10 do not put their natures side by side nor, again, do we conceive of them 
as two separate [natures]*, but as a single unit. Hence we do not say 
that there are two, but that a single living being has been created from 
the two of them’. Therefore though the nature of Godhead and the 
nature * of humanity are predicated of Emmanuel, nevertheless that 
15 humanity belonged to the Word and one Son is conceived of with it. 
Now when divine ? Scripture declared that “he suffered in the flesh”, 
it is better that we too should speak thus and not of his “suffering in the 
nature of the manhood"*, even if when this is not said by people of per- 
verse mind no damage is done to the mystery. For what is the nature of 
20 manhood if it is not ensouled flesh? And we say that our? Lord 
suffered in the flesh. So by the trick of the problem they are saying 
that he suffered in the nature of the humanity, distinguishing it from 
the Word and setting it on its own and apart, so that two should be con- 
ceived of and not a single God the Word и, who was incarnate and be- 
25came man. Their added expression, ‘indivisible’, is * understood by 
us as an indication of orthodox doctrine. But they do not so understand 
it, for indivisibility * to their way of thinking, in accordance with 
the vain babbling of Nestorius, is taken in quite a different manner. 
ur, in perfection of will ^ and in 


For they say that in equality of hono 
hom he dwelt is indivisible from 


30 equality of authority 14 the man in w. il 
God the Word. Thus they do not assert these words in simplicity but 


with guile and deceit. 


HERE ENDS THE SECOND LETTER OF CYRIL TO SUCCENSUS. 
№. — 2 Om. [xof] duds before ббро, — 
> Om. wai di 4 “conceive ... (natures]" 
Syr. simplifies Gk. — 3 "but ... two of ћеш". &° dagai 8i i dy drorehsiotes eer 
5] Peter d:l. —* Om. €i wal dre раметчь 


5 1 "Bot ... another" - Syr. simplifies GI 








+ Gk. lacks “nature”. — 7 фонт — = 
ло Gk. lacks “our”, — $ де боё warpir Myos: — № Ou. wars, — revredodle. 
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g that God the Word transformed a body for himself. 

r ves forcefully ов all sides, that the body 
= if the body was mot com- 
be different natures? out of 

















makes tha a v 
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THE LETTER TO EULOGIUS THE PRIEST 


Nestorius who allots some of them to God the 


all which is) unlike : 
1 some to another son [born] of а woman, Now 


Word on his own anc e : Е 
: ecom the distinction in the utterances and 
jt is one thing to recognize ^s 
another thing to allot them to two different and distinct persons, INDEX OF BIBLICAL REFERENCES 
en 52 * The epistle to Acacius, in particular, whose beginning rung:5 
v “Salutation is a sweet and admirable thing to the brethren” hag а References are to the pages of the English translation. For the Old Testament 
n the numbering of the LXX has been followed, 


good defence on all points. You have many letters in your file which 


you ought to take care to give out. Take the most venerable Cham- | 

J : E Genesis Joel 9,3587: 10 
berlain the two boo! ENÍ DE 
the other containing the Acts at the Synod against Nestorius 10 3 ^u 


sent by me (one against the blasphemies of 


tonus, t 
and those who think like him), and my refutations of those who wrote Zephaniah M, 0 


against the chapters—two are bishops Andre and Theodoret, 2,1:22 14, 9-10 : 28 


At the end of the book there are concise expositions of Christ's dispen- 
ne end F pen: Wisdom of Solomon 


sation which are very good and profitable. Take him, likewise, five 3 
of the parchment letters : first, blessed Pope Athanasius’ to Epictetus; 15 b, ‚2:39 
secondly, ours to John ; our two to Nestorius—the short and the long— 
and fifthly the one to Acacius, for he asked us for them заа 
3,37:13 
Psalms Matthew 
2,4 10, 20 : 14 
7,45f:10 12, 46 f: 12 
2,0:7 18,20:2 
9,3:8 9:19 
8, 19:16 


1 
1 
3: 
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I Corinthians 
2,8:42 
31:3 
8,58 
10,4:12 
15, 20 : 15 


Mark 


Isaiah 
32,6 : 23 II Corinthians 
42, 8:14 4, 4:18 


44, 6:5 John 516: 36 
53,7f:15 1,1,3:7 
1, 14 : 9, 26, 39, 44 
Jeremiah 1, 30:14 
23 3, 31:8 
6, 53:17 
8, 23:8 
Daniel 8, 39, 40 : 28 
79f:13 8, 42:5 
7,13£:13 8,68:14 
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Acacius, Bishop of Aleppa 


Acacius, Bishop of Meliter 


Adam, 35, 36 
Mexander, Priest, 1 
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Andreas, Bishop 


vh, Chureh 


xandria, 


Jerusalem, 2. 
Jesse, 16, 18, 42. 
John, the Baptist, 14. 
John, Bishop of Antioch, 20, 21, 22, 29, 
30, 46. 
John, the Evangelist, 7, 8, 9, 39, 44. 
John, Priest, 1 
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Martinian, Priest, 1 
Maximian, Bishop of Constantinople, 20, 
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